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Abstract: Heumann distinguishes historia philosophica (written by historians) from historia
philosophiae, written by philosophers and conceived as a new philosophical discipline like
the soon-to-appear philosophy of history and esthetics, all modern disciplines formulated
in the Age of Enlightenment. History of philosophy expresses judgments on philosophies
of the past and compares philosophies and traditions, considering what is useful, true and
virtuous in them for the present. Philosophers need philosophical history of philosophy
in order to produce better philosophy more attuned to their own time. Heumann deals
with method and ends of history of philosophy, with philosophical historiography and
highlights the independence of philosophical thought from theology, religion and myth.
Though somewhat ambiguously, he sees philosophy as a discipline also suited to women
and wrote a first history of female philosophers. It was not by chance that this appeared
in a periodical that ran for about fifteen years for a total of around 3000 pages; the new
discipline was immediately seeking and found its readership.
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1. The belief that prior to Hegel no one thought that in order to study philosophy
it was indispensable to know its history implies that philosophy sees itself as con-
sisting exclusively in the search for truth and virtue and in reasoning rigorously
about both. From this perspective philosophy—philosophia perennis>—cannot be
distinguished from the formal and natural sciences and follows the classical can-
on of logic, physics and ethics. As with mathematics, it has no need for its own
history in order to achieve its aims. Only from Hegel on is there the conviction
that philosophy is concomitant with its own history or; at least, one cannot know
it without referring to its history. Moreover, these two theses are quite different.

In 1715, Christoph August Heumann (1681-1764) wrote in the philosoph-
ical journal he founded and edited that it was his intention to promote knowl-
edge of what is true and what s good, opposing false beliefs through an “eclectic”
search for truth.! It will be seen more clearly below that “eclectic” means per-

! “[...] durch Antreibung eigener (eclectischer) Untersuchung der Wahrheit” Acta philoso-
phorum11715, 2 (Einleitung zur Historia philosophica. Der I. Capitel. Von deren Nutzbarkeit).
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sonal, free, functional to the truth and emancipated from pre-established au-
thorities, schools, and systems. Heumann’s goal was to discuss directly and
clearly—notin weighty Latin tomes—the history of philosophy and at the same
time of philosophers.?

In his view, the true philosopher is the one who looks for the truth alone and
tries to ground it on certainties. The interpres philosophi (he mentions Epictetus),
the epigone, is a member of a sect that garners the ideas of a philosopher in the
past and illustrates them to the young (Acta philosophorum 11715, 194). A phi-
losopher is a man of reason whereas the epigone is someone who obeys the rab-
bis, fathers of the church, auctoritates, and tradition. The epigones of Aristotle
are the Scholastic philosophers, those of Plato the Church Fathers. The philos-
opher considers other philosophers as his equals and to the extent to which he
finds their ideas valid and firmly based, he accepts them. If not, he rejects them.
An epigone, in contrast, sees the philosopher by whom he is inspired as a despot
and does not assume the right to accept or reject his ideas but, rather, merely to
succumb to them passively and divulge them tirelessly. The moral comparison
between the proud thinker and the paltry repeater mirrors that between a free
government backed by independent citizens, sui juris, and a despotism imposed
on compliant citizens as well as, in the age of nascent public opinion, that be-
tween a free debating of different opinions and fanatical propaganda.

One is not born but becomes a philosopher. To do so, you have to apply and
develop the love for truth. Epigones, on the other hand, are born as such since
they are what they are by being part of a school, for example the Platonic or Car-
tesian school (Acta philosophorum 11715, 195). The philosopher is someone who
uses theirindependent judgment; the epigone isa “homo beatae memoriae” who
takes pleasure in reproducing the ideas of others, for the most part from the past.
It is said that a philosopher examines ideas. An epigone, instead, prefers to err
with his mentor than to be in the right by embracing a different opinion that is
more convincing, better grounded and argued. This is why no eclectic sect exists
(as Jacob Thomasius would wish), which is a contradictio in adiecto—like saying
free slavery (Acta philosophorum 11715, 197). Eclecticism is a critical method,
not a particular philosophy.

Philosophy is practiced by free men and it develops and is nourished in free
ethical-political communities without needing to refer to an authority, the past
or tradition. The free citizen of the polis and the Protestant citizen in modern
European states are two models, one ancient and the other modern, for a com-
munity where philosophy can thrive best. Exceptions such as Socrates, exem-
plum of knowledge and virtue condemned by his fellow citizens, confirms the
rule. This is what the author of the first review of philosophy and history of phi-
losophy thought.

*  On Heumann: Freudenberg 2001, Spalten 614-35; Mulsow- Eskildsen-Zedelmaier 2017.
Also: Braun 1990, 109-30; Lehmann-Brauns 2004, chap. VIII. The importance of the peri-
odical for the start of the history of philosophy is confirmed by Epple 2023.
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2. Soitis that the belief seems well founded that a century before Hegel no one
thought the history of philosophy was useful for philosophers, a view confirmed
by one of the first exponents of the history of philosophy. In addition, in the XVII
century before Heumann there were many historians, but no philosopher, who
wrote on the history of philosophy (Bordoli 2022, 31-46). Examples are Johann
Heinrich Alsted (1588-1638) who studied its chronology and taxonomy (Alste-
dius 1650, 453-55; 471-85; Alstedius 1612; Alstedius 1620); Thomas Stanley
(1625-1678) with his celebrated Historia philosophica (Stanleius 1655-1660 3
vols; 1711, 2 vols), Georg Hornius author of Historia philosophica (Hornius 1622),
Gerard Vossius, author of a critical review of the ancient philosophical schools
(Vossius 1658); and Joannes Jonsius (1624-1659), professor of philosophy at
Konigsberg whose 1659 work on philosophers (Jonsius 1659) was integrated and
republished in 1716 (Jonsius 1716) with a preface by Burkhard Gotthelf Stru-
ve (1671-1738). There were also some theologians who took an interest in the
history of philosophy in relation to questions concerning the “history of truth”
and its revelation to mankind, for example, Roman Catholic Pierre-Daniel Huet
(Huetius 1694) and Lutheran Jacob Thomasius (Thomasius 1665; Thomasius
1699). Nevertheless, philosophers were apparently not at all interested in the
history of philosophy. The expression historia philosophica was used to referto a
branch of history, like ecclesiastical, military or universal history, of interest to
professional historians or, at most, theologians for rhetorical-literary purposes.
Ancient examples such as Aristotle’s first book Metaphysics or Diogenes Laer-
tius’ Philosophers Lives and more recent works concerned with philosophia per-
ennis fall outside this field either because they belong to doxography (so within
the first case) or they are manifestly speculative thinking.

Corroboration e contrario for this belief could also even be sought in the so-
called critical thinkers, such as Pierre Bayle, Richard Simon or Jean Le Clerc and
many others, who were not systematic philosophers but able to exert a strong
and lasting influence on philosophy and the history of ideas. Neither can we
overlook Humanism and the European Reformation, sometimes intertwined
and at others separately, but with a big influence in providing tools for critical
thinking. Suffice it to consider Biblical Criticism in the XVII century. In Halle
in the XVIII century, two figures such as Johann Jacob Baumgarten and Johann
Salomo Semler, promotors of Nachrichten von einer Hallischen Bibliothek, show
the deep-reaching effects of the interaction between these traditions.

3. The conclusions from these brief considerations may appear to be paradox-
ical. In 1715 Heumann, who thought that philosophy was the search for what
is true and what is good, held that this could be done by studying the history
of philosophy within the field of philosophy and not history, without an oppo-
sition arising between the use of philosophical thought in its three divisions of
logic, physics and ethics and the history of philosophy conceived as a growing
and innovative dimension of philosophy itself. He was aware of this new aspect
to the extent of founding the first review of philosophy, which was also the first
review of the history of philosophy. The language changed too. If the history of
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philosophy points to a new philosophical field and no longer solely an area of
history, it must not be confused with the expression historia philosophica then
in use. Aiming to extend philosophical thought and not place philosophy and
history in opposition—or worse philosophy and the history of philosophy—
this mental shift was marked by the review’s demanding title, Acta philosopho-
rum, das ist Griindl. Nachrichten aus der Historia philosophica, nebst beygefiigten
Urtheilen von deren dahin gehorigen alten und neuen Biichern.

The history of thought is accomplished through the use of thought; it makes
no sense to place them in opposition to one another. The facts and documents
of history have to be accompanied by rigorous (logical and historical) judgment
on truth and virtue. The first step is for facts and documents to be gathered and
examined by the adminicula of humanist tradition: criticism (critica) and phi-
lology. Here we are in the realm of professional historians: if and to the extent
necessary these tools are to be used to define the object, materia subjecta.

However, concomitant with this phase is another more strictly philosophical
one, that of judgment, of discerning what is true and what is false in a reasoning
or theory in relation to other reasonings or other past or current theories. This
judgment, then, also deals with the ethical and political impact of philosophi-
calideas and systems.

According to Heumann in 1715, this is where the usefulness of philosophy
of history lies, which encompasses the overall benefit of freeing men from ig-
norance and in particular ignorance as concerns philosophy, still seen as the
source of ideas that, if examined with rigor, turn out to be no more than fairy
tales (Acta philosophorum 11715, 3 ff.). But philosophy of history also has partic-
ular additional benefits, for example that deriving from the eclectic approach.?
As seen above, the eclectic position is not a specific philosophy but, rather, a
method for choosing true and effective reasonings and theories. The philoso-
phus eclecticus is the one who is able to choose what is best. The same happens
in religion. Those who never put foot outside Italy or Spain would continue to
view Lutherans as heretics (Acta philosophorum 11715, 21); and the same that
holds in spatial terms also applies to time. The history of philosophy teaches us
to understand that what appeared or appear to be paradoxes should be taken as
such even if they go against the apparent defenses of common sense.* Philos-
ophy as criticism and “correction of appearances” (Hume) is a guideline mod-
ern reason and the Aufklirung and is associated with biblical criticism. This is
how the words of Paul of Tarsus are sometimes interpreted in the modern age:
“omnia autem probate, quod bonum est tenete” [prove all things, hold fast that

3 Acta philosophorum I 1715, 20: “So finden wir [...] die Philosophia eclectica die beste Art
der Philosophie sey”.

Acta philosophorum 1 1715, 27. The examples are of several paradoxes: for example the
Copernican theory or the thesis of Epicurus according to which voluptas coincides with
summum bonum, a paradox that corresponds with the Ciceronian thesis of the identity be-
tween utile and honestum (contested by Grotius).
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which is good].® We learn from the history of philosophy written by philosophers
that an apparently new idea is often not such and we are able to because many
sources are studied and compared. This underlines how desirable it is that, be-
fore historians, it is philosophers themselves who should deal with the history
of philosophy (Acta philosophorum 11715, 34). Conversely, up until that time
this was done by historians and philologists.

4. As we have seen, in order to grasp the importance of including the historical
dimension in philosophy, typical of the modern age, it is necessary according
to Heumann to distinguish historia philosophiae from historia philosophica. The
first entails the search for the truth of facts and theories® and therefore requires
philosophers to express their judgment, which is something the professional
historian could not do. Judging what is true or what is of value is alien to the
history of historians. It was an epochal sea change.

This recalls the words of Jean Le Clerc in a review of the work of Edward
Hyde (1609-1674), 1st Earl of Clarendon (Hyde 1706-1707). The erudite pro-
fessor at the Remonstrants Seminarium in Amsterdam and son-in-law of Grego-
rio Letti, commending the way the former Chancellor of the Exchequer writes
about history, says:

Ceux qui croyent que I'Histoire est une simple relation de ce qui s’est passé,
dont I'Historien laisse le jugement au Lecteur, ne gotteront pas la méthode de
celle-ci; ot 'Auteur fait souvent d’assez longues legons aux Rois et aux Peuples
de la Grande-Brétagne [...] Il me semble que ce la [est] le veritable usage de
I'Histoire, et que I'Historien doit aider ses Lecteurs a le faire (Bibliothéque
choisi XVIII 1709, 14).

Moreover, the growth from within the nova philosophia of historical aware-
ness together with a critical approach was based on the emergence of a free sub-
ject in an open society. That is why this process unfolded in the modern age.
Two preconditions were necessary: the Greek idea of philosophy and the Prot-
estant Reformation. Heumann made full use of these two antecedents, thereby
contributing to provide the rudiments also for a second modern philosophical
discipline, namely philosophy of history. While the history of philosophy helps
the philosopher to choose what is true and what is good, the philosophy of his-
tory legitimizes the modern age as that in which mankind has reached a better
and more advanced state because characterized by the development of modern
freedom, which is what enables progress in knowing the truth and acting moral-
ly for good. These are guaranteed by the universalization of the ancient freedom
ofthe Athenian citizen and the freedom of conscience of the modern Christian.

Morality came into being with Socrates. Scientific knowledge existed in
the East, but it was something other than the studium philosophicum that is the

S 1TsS,21: Vulgata and King James Bible (1611) text.
¢ Acta philosophorum 11718, 35: “[...] so wohl die veritatem factorum als dogmatum”.
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study of physics. Attributed to the ancient Hebrews and the patriarchs, also sa-
pientia [Weisheit]” is something other than philosophy. What is called Barbar-
ian philosophy (Heurnius 1600) is in reality not philosophy. It is only with the
Greeks thatinstitutional religion—publicly organized and professed—became
separated from the search for truth. We see only with the Greeks the true begin-
ning of philosophy, at first particulariter, occasionally and individually, and then
systematice and universaliter, in schools and academies, institutions for its pro-
motion and cultivation. The Christians inherited philosophy from the Greeks
and found it easy to use since their religion and their revelation are (or should
be) pure and rational.?

The term WeltweifSheit/ Weltweisheit’ is the result of a preconception since it
derives from identifying philosophy with human and secular knowledge in op-
position to religious and theological knowledge or faith. It cannot be true wis-
dom but, as said in 1Cor 1, 20,' only stupidity and presumption if it expected
to go beyond its own boundaries, those of finite knowledge. This idea recurs in
some fathers of the church such as Tertullian, who talks of sapientia saecularis
or Lactantius, who mentions the terrena philosophia, or Augustine, so beloved
by the papists (but also Luther!), who acknowledges a hujus mundi philosophia.
Hence it is preferable in German to use the term Philosophie as the alternative
is too technical and tied to logic. This is also the case in the other modern Eu-
ropean languages like Italian and French." So it is that for Heumann the Greek
origin of philosophy is transposed both—with regard to people in the East—
into its definition as abstract reality able to think the universal but also—in re-
spect of Christianity—as rationality that covers the entire field of the concept,
not confiningitself to empirical experience. Comparing the history of Christian
ideas with the history of philosophical ideas shows that reason is applied to ev-

7 Actaphilosophorum11715,249. With Cicerone (Philippicae orationes X111 6), Heumann also
distinguishes pure simple knowledge from erudite knowledge.

“Die Theologi haben angemercket dafl das Christenthum am besten gebliihet als die
Christen von Armuth, Verachtung und Vervolgung gedriicket worden[...]” (Acta philoso-
phorum I 1715, 257); in fact, indirectly, this enables the nucleus of reason to be freed from
faith. There are numerous references, but here two suffice: Grotius 1709, VI, 1, 278: “Religio
autem passim non in mentis puritate, sed [...] in ritibus collocari coepit”. Spanhemius 1688,
38 . and passim; then in Spanhemius 1689, 188 ff. and passim.

°  Acta philosophorum 11715, 314 ff. (“Von dem Nahmen der Welt-Weif3heit”). The text (note
a) includes the reference to De Officiis 11, S, which repeats I 153: “[...] sapientia [cogia] re-
rum est divinarum et humanarum scientia, in qua continetur deorum et hominum commu-
nitas et societas inter ipsos”.

“Ubi sapiens? Ubi scriba? Ubi conquisitor huius saeculi? Nonne stultam fecit Deus sapien-
tiam huius mundi?”.

An expectation that was not to be met very soon. WeltweifSheit/ Weltweisheit denoted philo-
sophy also in institutional terminology. Again in 1738 Carl Giinther Ludovici, vol. 3, Drittes
Register, s.v. Philosophie, refers to Weltweif$heit/ Weltweisheit. Heumann was the first to po-
lemically point out the terminological, conceptual and historical difference, as shown by the
entryin Walch 1726, Spalten 2888-89 (then: Walch 1775,1V ed., vol. 2, Spalten 1544-545).
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ery aspect of natural and human life provided that authority and superstition,
violence and ignorance are curtailed and neutralized.

The learned and orthodox work of Jacob Thomasius'> presents a different,
though sophisticated, approach to the new times:

Non placent mihi novationes. Sed nec disciplicuit [sic] unquam Antiquitatis
notitia. Quam ita mihi servo, ut ad ingenium seculi me componam interim in
iis, quae et ferri possunt absque noxa capitali, et mutari non possunt absque
convulsione literarii status. (Thomasius 1699, 21).

The history of philosophy (and of theological-religious ideas) is, however,
also reputed to be useful both for accommodating moderate degrees of innova-
tion and for rejecting that which would instead overturn what exists. And this
implies that the age is the harbinger of big changes but also that history of phi-
losophy is acknowledged as a new dimension of philosophical thought.

Lastly, Heumann remarks that history of philosophy has to be seen as the
history of all the philosophical disciplines in their entirety and not merely as
the sum of the history of logic, the history of metaphysics etc. Also, it has to be
viewed from both a chronological and geographical perspective (Acta philoso-
phorum 11715, 462 ff.). This method is universal and enables understanding
thatitisa philosophical and not a historical discipline. In this regard, an explicit
analogy with ecclesiastical history is made," to which we will come back below.

Heumann stops at this point, not going so far as to see history of philosophy
and philosophy as identical and deny that logic, physics and ethics are funda-
mental parts of philosophy."* Truth and what is ethical-politically good are two
objects that philosophy seeks and in which it consists. History of philosophy
and philosophy of history are two new and intertwined realms in this search—
along with many other realms.

S.From thelong methodological Einleitung, subdivided into ten Capitel distrib-
uted in the first four Stiicken of Acta philosophorum's emerges a notion not only
ofhistory of philosophy but also of nova philosophia, the new culture. This claim
is directly substantiated by three examples, which would find full expression in
Hegel'’s history of philosophy, interwoven with the development of the modern
world and the philosophy of history. They are ethical-political freedom, whose
ideal model are the Greeks; the anthropological importance of the Lutheran
Reformation for the interiorization of conscience; and modern thought and its
immanentistic and systematic nature.

2 On Thomasius: Lehmann-Brauns 2004, chap. II.

Acta philosophorum 1 1715, 463: “Es verhilt sich dieses eben also wie mit der
Kirchen-Historie”.

Acta philosophorum 11715, 98-9: Heumann divides philosophy into six fields: logic, ethics,
law, politics, anthropology and medicine (part of physics), theology.

See index below.
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Heumann provides the example of a division of the history of philosophy into
Greek philosophy and modern philosophy, which is not easy to find in the X VIII
century except for first Buddeus and only later Hegel (Bordoli 2022, 80). This is
connected with the emphasis placed by Heumann and shared by Hegel on the
relation between the exercise of ethical-political freedom and the development
of philosophy. Furthermore, Heumann points to the profundity of the relation
between freedom and philosophy by, like Hegel, conferring due importance to
the interiority of conscience and consequent divesting of the divine character of
external nature and of the State. Liberty, secularization and immanence recur
in numerous articles, above all in those dedicated to Bruno, Galilei and Spino-
za and those to Luther and Melanchthon.

In one of the latter there is a reference to Johannes Grunius (1587, 64), in
which Heumann underlines a particularly important assertion in the light of
other less acceptable views on the history of philosophy: “Et quia lux Verbi di-
vini sine philosophia excitari non potest” (Grunius 1587, 64); Luther did well to
enlist Melanchthon’s support. Within the same perspective lies the reappraisal
of Paul of Tarsus, who in the Aufkldrung would become leader of a tendency in
Christianity marked by practical faith and the depth of conscience, freed from
manifest observance of ceremonies and superstition.

The seven Capitel on Bruno (totaling around 160 pages) look at a difficult
writer acknowledged to be a model of atheism and include him fully in modern
philosophy.'* Three contributions are on the accusation of atheism made against
Bruno da Veyssieére de La Croze."” At the philosophical level, Heumann focuses
on the thesis of the infinity of worlds and of the universe, which he considers to
be shared also by Descartes, adding that it is not a question of a demonstrated
truth but of a probable hypothesis based on the infinity of God.

Also of interest is the mention of the Spinozist Hendrik Wyermars (1684-
1757)—and other Spinozists like Willem Deurhoff, about whom Heumann
shows he is well informed—"as it links up with the relation between religion,
theology and philosophy, referring to the writings of Gottfried Arnold. The
latter had opened up a new path in ecclesiastical historiography interpreted as
history of religious and philosophical ideas,'” and this is the model that Heu-

16 Acta philosophorum, on philosophy: I Buch 1715, 501-20; I Buch 1716, 868-908; II Buch

1718, 436-41; 111 Buch 1724, 424-33; on atheism: I Buch 1718, 380-406 and 406-36; 11

Buch 1720, 792-809 and 810-23.

Dissertation sur l’Atheisme et sur les Athées modernes, in Mathurin Veyssiére de La Croze

1711, 250-86. Also the next written piece is on the theme: Lettre de Gaspar Scioppius sur la

mort de Jordan Brunus, in Mathurin Veyssiére de La Croze 1711, 287-337. The dispute be-

tween Heumann and Veyssiére La Croze had a certain resonance, as Jordan (1741, 162-66).

On the Benedictine who later converted to Protestantism and took part in the intellectual

life in Berlin: see Ricci 1986; Mulsow 2001.

On the spread of Dutch Spinozism see also Acta philosophorum 11716, 650-52.

¥ Acta philosophorum 11 Buch 1716, 115-44. Gottfrid Arnold 1699-1700, 2 vols. On the
theme: Lehmann-Brauns 2004, chaps. IV-VI.
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mann employs to formulate the basic principles of history of philosophy. Just
as religious ideas have followed the most varied paths in becoming established
(not only those of the orthodoxies), so philosophical ideas follow erratic routes
before being acknowledged as true. Thus, like heresies that are fully part of ec-
clesiastical history and should not be treated differently from orthodox ideas,
atheism is also a fully-fledged component of the history of philosophy and as-
sists in better judging ideae and opiniones receptae.

So it is that Heumann reads Wyermars not out of curiosity or scholarship, a
desire to shock, or even to share in Spinozism, but because it lies within the inno-
vative intention to put together a history of philosophy that narrates the growth
of and interweaving between conflicting ideas in human history. It is interest-
ing thatin 1750 also Siegmund Jakob Baumgarten’s Nachrichten von einer Halli-
schen Bibliothek™ talks atlength of Spinoza and the Spinozists; the aim changes,
but works of this kind continue to be read and studied with increasing meticu-
lousness. Wyermars 1710*' argues for the eternity of the world and refutes the
creatio ex nihilo of Genesis. He was locked up in an Amsterdam prison for fifteen
years. In 2015 amodern annotated edition of the work came out but has not yet
been translated (Wyermars 2015). Heumann was the first to write on the work.

The definition of a new philosophical discipline, on the one hand, and mod-
ern subjectivity able to make a better use of thought on the other set the precon-
ditions for a further and innovative contribution from Heumann in the review:
the history of philosophy written by women.?” The fifty pages contain a short
introduction (first seven paragraphs) followed by a review of thirty or so female
philosophers, considered as such and not as in the past simply learned or intel-
lectual thinkers. Referring to Jonsius (1659, I, chap. 3, 22), Heumann goes as
far as to maintain that the first trace of a philosophy of history was female and
down to Theano from Crotone, wife, daughter or mother of Pythagoras (Acta
philosophorum11715,178). The criteria for excluding or including names are not

2 Taking only Wyermars: Nachrichten von einer Hallischen Bibliothek S, 1750, 388-93. See
Schréder 1996. The Nachrichten already has in the first number (1748) a review of Spinoza’s
Tractatus theologico-politicus and of a version in French (chaps. IX-X, 58-74).

2 “Den ingebeelde Chaos, en gewaande werels-wording der Oude, en hedendaagze

Wysgeeren, veridelt en weerlegt, Byzonder de gevoelens hier omtrent, van T. Lucretius

Carus en Dirk Santvoort. Betoonende datze de beginzelen des Werelt, dat is, wording van

Zon, Maan, Aardkloot, enz. volgens hun eygen gronden, niet wel afgeleyd en betoogt heb-

ben. Met een verstandige verklaring wegens Gods Inblyvende, en Overgaande werking

[...]”, namely: “Refutation of the imaginary chaos and presumed origin of the world accord-

ing to ancient and modern philosophers, especially with regard to the views of Lucretius

and Santvoort. Here it is shown that the latter have not well illustrated the first principles of
the world, that is the origin of the sun, the moon, the earth etc. in line with their real causes.

With a clear explanation as to the immanent or transitive actions of God [...]”. Heumann

(Acta philosophorum 11 1716, 121, note f) shows he knows also of Dirk Santvoort (1653-

c1715), the Amsterdam philosopher who authored Dissertatio philosophica de causa motus et

principiis solidorum corporum, published in 1704.

2 Acta philosophorum 11 1721, 825-75: Acta Philosopharum, das ist Nachricht von der
Philosophie des Frauenzimmers. Now see Heumann 2023.
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very clear (Granef and Herzl in Heumann 2023, 28 and passim). Nonetheless,
it has to be noted that the start of history of philosophy includes specific atten-
tion to women philosophers on the basis of the principle that philosophy can be
practiced by anyone, a principle that could not be taken for granted in that age.

6. Acta philosophorum is an important publication also in terms of quantity.*’
The observations made so far are based for the most part on the Einleitung zur
Historia philosophica, which takes up the first three Capitel (pp. 1-103) in the
I Buch (Book); the first four Capitel (pp. 179-314) in the IT Buch; Capitel 1 (pp.
381-462) and Capitel 11 in the ITI Buch (pp. 462-72)**; and last, Capitel I in the
IV Buch (pp. 567-670). Altogether numbering around 432 pages, it is an ample
essay that welcomes the emergence of the new philosophical discipline in the
first philosophical review.

The work is made up of three books (Biicher) containing 18 pieces (Stiicken):

I,1-6,1715-1716.
11, 7-12, 1716-1721.
111, 13-18, 1723-1726.

All the Biicher were published in Halle by Renger in 1716, 1721, 1726. Each
Stiick is of about 180 pages for a total of over 3000, at an average of 1000 per
Buch. All three Books have an analytical index of authors.

In the Einleitung the main issues are addressed that were to be debated
throughout the entire XVIII century in the process that would lead to the defi-
nition of history of philosophy as an independent field of study, and which would
be given a systematic exposition in Hegel’s manuscripts of the Einleitungen to
his Vorlesungen iiber die Geschichte der Philosophie (above all in those of 1820 and
1825-1826).2 The themes expounded on in the ten chapters of the Einleitung
zur Historia philosophica are:

I, I, I - Utility of history of philosophy.

I, I, II - Sophus, philosophus, sophista.

I, I, ITII - Essence and concept of philosophy.

I, IT, I - Characteristics of false philosophy.

I, I, I1 - Kabbalah (follows on from preceding).

I, I, III - Origin and development of philosophy.

I, IL, IV — Weltweisheit (follows on from I, I, II).

I, II1, I - De fide historica, or credibility of history of philosophy.
I, II1, I - Dividing up history of philosophy.?

I, IV, I - Ingenium philosophicum.

23

See below Appendix 1 and 2.
** Heumann does not include this chapter in the Einleitung.

»*  Georg Wilhelm Friedrich Hegel, Einleitung in die Geschichte der Philosophie, in Hegel 1994,
13-81; 205-76 (Hegel 2025, 557-60S; 3-58).

See previous note.
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Acta philosophorum contains 144 contributions of short and long Capitel at
an overall average of about 21 pages in-8 per Capitel. The distribution among the
three Books is fairly balanced with the number increasing from one Book to the
next. There are themes dealt with in several articles. Each Book has short Capi-
tel (up to 8-10 pages), often dedicated to historiographical and bibliographical
overviews. Monographic Capitel are normally found at the beginning. Excluded
are reviews in the evaluative sense, which were a literary genre and character-
ized instead periodicals like Acta eruditorum or Nachrichten von einer Hallischen
Bibliothek. This confirms the innovative nature of Heumann’s work. The neces-
sarily experimental character ofhis initiative accounts for the variety of themes
and styles in the different Capitel.

The 144 articles (Capitel) range from antiquity to the modern age, including
the Orient (Near and Far East), as was then common: a term that also included
the Holy Scriptures (Jewish and Christian) and Patristic and Kabbalistic tradi-
tions. Nonetheless, Greek and modern philosophy prevail; eastern and medie-
val philosophy appear to a very modest degree. Among the ancients Pythagoras,
Plato, Aristotle, Stoics and Stoicism are recurrent and among the moderns Pom-
ponazzi, Bruno, Descartes, Spinoza, Burnet, but also Luther and Melanchthon
(two Capitel on the religion/philosophy theme in the Grunius volume). Par-
ticular attention is reserved for the new science with Galilei (in as many as five
Capitel), Huygens, and Harvey. Heumann deals especially with philosophical
historiography or what could be considered such, as in the works of Jonsius. Rare
orlittle known works are often mentioned. Sometimes a Capitel hasan anecdotic
nature, for example on the physical appearance of Socrates and on Xanthippe.

7. In Heumann history of philosophy does not correspond with philosophy
but the first takes from the second an interest in the search for what is true and
what is good. This is a criterion that is shared throughout the XVII century, in
which history of philosophy developed as a philosophical discipline, at times
contiguous with philosophy of history. A decisive contribution was made by
reviews, which stimulated in readers new interests and curiosity and interpret-
ed intellectual changes with greater flexibility and courage than other media
and institutions.

Even the first Kantian historians of philosophy showed that including histo-
ry of philosophy within philosophy as its modern side does not mean to make
philosophy and history of philosophy identical (whatever that may mean) de-
spite that giving rise to many problems. A follower of Kant like Johann Chris-
tian August Grohmann (1769-1847) holds that history of philosophy was a
new field of study, complementary to the philosophy of history, that modern
man has to engage with and which expresses a kind of autobiography of mod-
ern times at the level of ideas. The origin of history of philosophy is the concept,
not experience.”” Science is a system of necessity according to the concept and

¥ Grohmann 1798. On this theme see: Bordoli 2022, chap. 3.4.2, 164-70.
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so is history, including history of philosophy. The history of philosophy does
not take its method from pragmatic history concerned solely with external cir-
cumstances. The development, progress, that Grohmann detects and praises s
conceptual in nature. The variations that history of philosophy deals with are
the various philosophical systems. It examines how the thought of mankind
passed from the dogmatic approach at its origins to idealism and from ideal-
ism to criticism, culminating in Wissenschaftslehre (the echo of Fichte is no co-
incidence) with which philosophy reaches its greatest degree of speculation
(Grohmann 1798, 42).

Carried away by his logic into a paradox, Grohmann starts from philoso-
phy of history and precisely from the infancy of mankind as outlined by Kant
in Idee zu einer allgemeinen Geschichte in weltbiirgerlicher Absicht [1784].* Can
one conceive an a priori history of philosophy, just as it is possible to formulate
an a priori universal history? Like Kant reflecting on the conditions that make
a philosophy of history possible for mankind, an examination is made of what
conditions make a history of philosophy possible, putting in parentheses the
mass of opinions and ideas that make up the pragmatic side. It is evident that
this leads the author to place in the foreground the question of method: that of
philosophy and that of history of philosophy (Grohmann 1798, 8). The ethical
and logical comparison between philosophy of history and history of philoso-
phy also opens a work on the same theme that Grohmann had published the
year before (Grohmann 1797, 2--3).

Only method and not system can lay down the path that leads empirical
content to unity of form oridea or concept (Grohmann 1797, 6-25). There is no
system for that which implies references to content deriving from experience.
But there is method. This goes for natural history as for universal or pragmatic
history where single events (facts), besides being considered as such, are traced
to something universal and thus treated with method.

Grohmann ponders whether that is also the case with history of philos-
ophy. It presents an empirical side (history) and a conceptual side (philoso-
phy) (Grohmann 1797, 25-6). Contrary to those who start from the first, he
begins from the second in order to find an a priori that enables time and space
to be accounted for (Grohmann 1797, 30). This implies that history of philos-
ophy does not consist in a sequence of facts (opinions) in time, but rather in
various systems, that is various (universal and necessary) conceptual orders
connected logically to one another (Grohmann 1797, 32). These systems are
grounded in a necessary and unitary mode on the diverse faculties of the hu-
man spirit, which represents the a priori, that is the condition of being possible
(Grohmann 1797, 34).

* Grohmann 1798, 1 ff. Confirming that it this is not a chance/random way of reasoning, in-

terpreting Kantian apriorism in an anthropological and psychological key, a few years lat-
er Grohmann would publish among others: Psychologie des kindlichen Altens (Grohmann
1812) and Ideen zu einer Geschichte der Entwicklung des kindlichen Alters. Psychologische
Untersuchungen (Grohmann 1817).

132



The system (the necessary connection of the concepts) is, of course, in a
close (causal, logical) relation with its sources—the different conceptual ref-
erences set in time and space, the organization of which gives rise to the sys-
tem (Grohmann 1797, 38 ff.). Consequently, an a priori history of philosophy
appears as the representation of possible systems.” For an opposite concep-
tion, Grohmann cites an article in a periodical edited by Friedrich Immanuel
Niethammer, professor at Jena (shortly to be joined by Fichte), in which a prag-
matic and thus empiricist interpretation of the notion of history of philosophy
is given (Niethammer 1795).

The objects of universal history are empirical and cannot be traced back to
general laws, whereas the objects of history of philosophy are indeed bound to
time and space (and to this extent individual) but traceable back to general laws
of thought and therefore given universality.>* History of philosophy employs the
scientific method but is not a science in the true sense; its object is treated ac-
cording to the scientific method but in itself is not an absolute formal unity in
that it maintains a connection with experience (Grohmann 1798, 45-6).

By way of example, for Spinoza God and the world are identical while oth-
ers make a clear-cut distinction (Grohmann 1798, 48-9). The two systems are
incompatible. Yet their origin is the same and is not in time but instead in the
human mind’s way of thinking (the a priori of philosophical thought), which
makes possible history of philosophy.*' Gurlitt gives an incomplete and inac-
curate definition of philosophy?” since he takes its changeable external aspects
(authors, contexts, works) to be the immutable ground of thinking on which
philosophy is based. Evidence of this confusion is the use of the two adjectives
“chronological and systematic” applied to history of philosophy when the one
excludes the other (Grohmann 1797, 69). What is subject to change in univer-
sal history are events, facts, while in history of philosophy it is the (philosoph-
ical) systems. Nevertheless, whereas in the first facts derive from experience,
in the second the systems are bound to the laws of thought, to how the mind
works. The result is that regarding history of philosophy, philosophical systems
as the internal product of thought need to be distinguished from the external

»  Grohmann 1797, 39: “[...] eine Darstellung von méglichen Systemen [...]”".

3 Grohmann 1797, 44-5. For the difference between the empiricist foundation of universal

history and the a priori foundation of the history of philosophy: Grohmann 1797, 54-8.

Grohmann maintains that the changes in philosophy throughout history have an in itself

“legitimate” origin [ewigen Geburtsbrief], that is one and the same with the foundation

that produces them: the human spirit as such [das menschliche Gemiith iiberhaupt] (see

Grohmann 1797, 49) on which the laws of thought depend a priori and on which the rela-

tions between the human faculties depend a priori.

3 Grohmann 1797, 67-8, and Gurlitt 1786, 1. Grohmann’s own summary: “Geschichte der
Philosophie ist die systematische Darstellung der nothwendigen vorhandenen Systeme
der Philosophie, als der Wissenschaft der a priori im Vorstellungsvermogen bestimmten
Erkenntnissnach Begriffen, in wie fern die Systeme aufihre erstenim Vorstellungsvermogen
bestimmten Griinde zuriickgefilhrt werden kénnen und nach ihnen méglich sind”
(Grohmann 1797, 64-5).
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changing of the philosophical spirit, namely the appearance in time and space
of opinions, authors and works (Grohmann 1797, 73-4). Otherwise philoso-
phy is the same as mathematics: purely formal, analytic knowledge (Grohmann
1797, 76). Neither does Gurlitt differentiate philosophy from history of phi-
losophy. The latter has to be confined to the laws of thought and the philo-
sophical systems; the former on the other hand establishes the scientific and
immutable nature of philosophical ideas, grounding the history of philosophy
a priori (Grohmann 1797, 79-80). It is not the task of history of philosophy to
define philosophy. The fact is that between what changes (systems) and what
does not change (philosophy) there is a qualitative jump and not a transition
or progress. The single systems are based on the laws of thought—remaining
isolated and self-contained one in respect of the other—but philosophy as sci-
ence embraces them all and, above all, embraces thought and its laws wholly
and rigorously (Grohmann 1797, 81).

A further example (Grohmann 1797, 93-4) shows that Spinoza’s system is
derived from the one of Descartes, which has to do with pragmatic history (of
historians) and not history of philosophy in a scientific sense. According to his-
tory of philosophy, the question to be put is, rather, what the internal (logical)
connection is between Spinoza and Descartes. However, the pointis not the di-
vision of tasks between philosophy and history of philosophy but, instead, the
last word that is pronounced by philosophy, making the history of philosophy
truly possible but also putting an end to any further version. The reason is that
true philosophy (critical philosophy) reveals the genuine and ultimate connec-
tions between the laws of thought and therefore between the systems that have
appeared in history, thereby enabling the first and last history of philosophy in
conformity with the scientific method to be written, just as at the same time it
endorses the end of philosophy itself.*

In Grohmann’s view, therefore, Kant (and, it needs to be recalled, not Hegel)
is the last philosopher in as far as the discoverer of true philosophy, which puts
an end to philosophy and history of philosophy but the latter, for the very same
reason, has in the meantime come into being. It is precisely this paradox that
the reviewer of Grohmann’s text seems to have sensed when he remarks that it
is natural for every philosophical system to imply different notions of philoso-
phy and, in turn, this changes the idea of history of philosophy.**

8. Between 1715 and 1725, Heumann’s Acta philosophorum opened up the way
to the birth of the philosophical history of philosophy: history of philosophy as
anew philosophical discipline. A periodical publication was much better suited

*  Grohmann 1797, 101: “Die Geschichte der Philosophie ist das Ende alles Philosophirens,
und sie kann nur erst zu Stande gebracht warden, wenn eine wahre Philosophie zu Stande
gebracht worden”.

3 Allgemeine Literatur-Zeitung Band 2 (13 April 1798), 118: 105-8. According to the reviewer,
out of a desire to avoid the risk of bringing history into the idea of philosophy, Grohmann
was forced to annihilate (zernichten) history.
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than an essay to attempting to define a field of epistemology. Neither was philos-
ophy of history, whose origin dates from around the middle of the XVIII century,
born like Athena from the head of Zeus but after a long gestation involving dif-
ferent authors, divergent perspectives and intentions not always clear in them-
selves. Additionally, a review allowed for close and complex relations with more
or less competent interlocutors, as well as with a broad and curious readership,
demonstrated by continual references to Acta eruditorum.

Heumann’s aim was not simply scholarly or informative. On the basis of
the nova philosophia, he reconsiders ancient Greek and Roman philosophy, and
medieval and eastern philosophy including Biblical philosophy (but excluding
the latter from true proper philosophy). He attributes an important function
to philosophy in society and modern culture, inspired to know what is true in
the natural and human world and pursue ethical-political freedom and happi-
ness. The history of philosophical ideas, which had to be obtained through the
criticism (critica) formulated by Humanism and felt the effects of the moral re-
newal introduced by the Reformation, serves to pave the way for the improve-
ment of human societies that aspire to increasing mental and practical freedom.
The influence of Heumann during the X VIII century was very widespread and
deep-reaching and took effect both in (philosophical and other) reviews and
on authors who wrote expressly on the history of philosophy. From Buddeus
to Guulitt, the definition of history of philosophy from the Greeks to the mod-
erns, when the Geist des Zeitalters inspired throughout Europe the fostering of
freedom of speech and thought and of ethical and political freedom,* owed to
Heumann and Acta philosophorum a first explicit step in that direction, which
did not fail to include female philosophers.

Although the vitality of the entire German-speaking area can be pointed
to with regard to the emergence of history of philosophy as part of the nova
philosophia, it is impossible to overlook the importance of the University of
Halle/Saale and of Prussian and Saxon milieus from the end of the XV1I cen-
tury. Here is not the place to dwell on this aspect. However, the central role
of the University of Halle (founded in 1694) in these developments should
be noted. It established itself as a complex breeding ground for the new cul-
ture characterized by the growing diffusion and improvement of knowledge.
In this, the reviews made a decisive contribution (Loffler 2020) starting from
Acta philosophorum and Nachrichten von einer Hallischen Bibliothek (1748
1751) without forgetting the tradition initiated in 1682 by Acta eruditorum
(published in nearby Leipzig).

In conclusion, Acta philosophorum is not only the first philosophical review
but, at the same time, the first review of philosophy that includes history of phi-
losophy as a philosophical discipline. It was, furthermore, not by chance that
this newidea of philosophy made its appearance in the Age of Enlightenment.

3 Itis sufficient to mention Buddeus 1731 and Gurlitt 1786. On this theme: Bordoli 2022 (par-
ticularly: chap. 2.5.1, 79-84; chap. 3.1, 116-22).
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Appendix 1

CHRISTOPH AUGUST HEUMANN’S ACTA PHILOSOPHORUM

Table 1 - Capitel average length.

Capitel Short capitel
Stiick einleitung Capitel <8-10Pp. Tot
IBUCH 1-VI 10 23 7 40
IIBUCH  VII-XII 0 32 18 S0
IIIBUCH XIII-XVIII 0 43 11 54
tot XVIII 10 98 36 144
Capitel average length: 21 pp.
Capitel average length, except short Capitel: 26 pp.
Appendix 2
Table 2 — Acta philosophorum Index.*
IBuch/Tomus  Capitel Inhalt Seiten/Anmerkungen
I1STUCK I Einleitung zur Historia Philo- 1-63
sophica [I]. Von deren Nutz-
barkeit
I Einleitung zur Historia Philo- 63-92
sophica [11]. Von denen vieler-
ley Bedeutungen der Worter
oogia und Philosophia
111 Einleitung zur Historia Philo- 93-103
sophica [111]. Von dem Wesen
und Begriff der Philosophie
v Eherenrettung der Xanthippe 103-25
\% Von des Socratis Leibesge- 126-38
stalt
VI Das Leben Plotini vom Por- 138-59
phyrio beschrieben
VII Joannes Jonsius de Scriptori- 159-79

bus Historiae Philosophicae

3¢ In case of slight differences between the volume’s index and ad locum title, here you find the
latter (frequently in latin). In the text there are many internal references. Here you find the

most important ones.
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IISTUCK I Einleitung zur Historia Philo- 179-236
sophica [IV]. Von denen Ken-
nzeichen der falschen und
unichten Philosophie
11 Von denen vier Cabbalistisch- 236-46
en Welten wieauchvon denen Supplement zu dem vorge-
zehen Sephiroth [IV bis] henden Cap., par. XXXI folgg.
jiis Einleitung zur Historia Phil- 246-314
osophica [V]. Von dem Ur-
sprung und Wachstum der
Philosophie
v Von dem Nahmen der Welt- 314-21
weiflheit [II bis] Anhang zum andern Capitel
des I Stiick [supra 1,1, 11]
\% Diogenes Laertius de Vitis 321-67
Philosophorum
VI Scriptores Historiae Pythag 367-81
oricae Infral, IV, VIIL; e IL, IX, VIIL.
IIISTUCK I Einleitung zur Historia 381-462
Philosophica [VII]. De Fide
Historica oder Von der Glaub-
wiirdigkeit in dieser Historie
I Eintheilung der Historiae 462-72
Philosophicae [VIII]
111 Von des Oraculi Urtheil iiber 472-500
den Socratem
v Jordani bruni Nolani de 501-20
Monade, numero et figura li- Infrall, 1X,IV.
ber, consequens quinque de mi-
nimo, magno et mensura, item
de innumerabilibus, immenso
et infigurabili, seu de Universo
et Mundis libri octo [...], Fran-
cofurti, 1591
A% Nachrichtvon einer dem Tha- 520-23
leti zu Ehren geschlagenen
Miintze
VI Thomae Stanleii Historia 523-45
Philosophiae
VII Thomae Campanellae de libris 545-66
propriis et recta ratione studen-
di Syntagma
IVSTUCK I Einleitung zur Historia Philo- 567-670

sophica. Von dem Ingenio Phil-
osophico [VI]
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II Fabula de Hippocrate, 670-81
Democriti insaniae medici- First published by
nam adhibero jusso, ex histo- C.A.H[eumann], Acta eru-
ria veterum Philosophorum ditorum XXXII, 1713, pp.
eliminata 458-63. Here in latin as alan-
guage well known to readers
(p. 670, note a).
11t Von dem der Thaleti,wieauch 681-90
von einer andern dem Pom-
ponatio zu Ehren verfertigten
Miintze
v De varia Aristotelis fortuna 690-720
in Academia Parisiensi liber
[1656]. Auctore Joanne De
Launoy [Jean de Launoy]
A% Jo. Jacobi Frisii Bibliotheca 720-25
philosophorum classicorum
authorum chronologica, 1592
VI Dissertatio de Paedantismo 725-30
didactico Pythagorae ratione
silentii, Praeside Jo. Dav. Koe-
lero [...] Respondente Georg.
Frid. Deinlino, 1714
VII Catalogus Scriptorum de 730-51
Philosophia Stoica Infra 111X, VII.
VIII Zusatzzudem Catalogo Scrip- 751-54
torum de Philosophia Pytha- Supra 1, 11, VI; infra 11, IX,
gorica VIIIL.
VSTUCK I Von der Philosophie der Pa- 755-809
triarchen [I]
I Von der Platonischer 809-48
Weibergemeinschaft Infra 11, XII, I.
111 Von des Potamonis Lebenszeit 848-68
Contrary to the index: 886.
v Jordani Bruni Nolani de in- 868-908
numerabilibus, immenso et in- Supra 1,111, IV.
figurabili, seu de Universo et
Mundis, libri octo
\% Christiani Hugenii [Huygens] 908-25
KOZMOG®EQPOZ, sive de ter-
ris coelestibus earumque ornatu
conjecturae, 1698
VISTUCK I Von der Philosophie der Pa- 925-43

triarchen [II]
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II Von dem Aesopo und des- 944-72
sen Fabeln
111 Lebensbeschreibung Ioan- 972-1031
nis Lockii
v Nic[olai] Hier[onymus] Gund- 1032-39
lingii Historia philosophiae
moralis. Pars prima, 1706
\% Georgii Hornii Historiae philo- 1039-61
sophicae libriseptem |[...], 1655
VI Petrus Silvanum Regium 1061-70
[Pierre-Sylvain Régis], Dis-
cursus philosophicus, in quo
Historia philosophiae antiquae
et recentioris recensetur, 1705
VII Jo[annes] Michaélis Schwim- 1070-73
mer, Academia prisca Grae-
ciae, 1674
INDEX =
AUCTORUM
Register iiber =
die in denen From Cometen to Praejudici-
ersten sechs um pages are twice repeated.
Stiicken ent-
haltenen
Sachen
II Buch/Tomus Capitel Inhalt Seiten/Anmerkungen
VIISTUCK I Von der Philosophie der Pa- 1-58
triarchen oder der alten He- About ancient Hebrew phi-
brier [I11] losophy. Erroneously denoted
as second part. Continuing
I, VI, 1, par. X (second part
of LV, I).
11 Von dem Fasse des Diogenis 58-69
Cynici
111 Nachricht von dem Petro de 69-115
Apono [Pietro d’Abano]; infra I1I,
XV, 1L
v Nachricht von einem neuen 115-44
Spinozisten Henrico Wir- [Hendrik Wyermars]
marsio
A% Gottlieb Stollens Historie 144-60
der Heydnischen Morale, Je- [Gottlieb Stolle (1673~
na 1714 1744)].
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VI* Johannes Grunius, Philoso- 160-61
phiae origo, progressus, defini- *In VII STUCK Index (p.
tio, divisio, dignitas, utilitates, 172), Capitel VI and Capitel
quasvitae humanae et ecclesiae VIIinverted.
confert [...], 1587
VII Dessen Zusatz zu dem Cata- 161-64
logo Scriptorum de Philoso- Supral, IV, VII
phia Stoica
VIIL Everardi Ottonis JCti Oratio 164-71
de Stoica veterum Jurisconsul- [Everardus Otto]
torum philosophia Oratio 1715
VIII STUCK I Catalogus scriptorum de 173-204
philosophia veterum in Ori- InfraIll, XV, IX.
ente barbarorum
II Von der Barbarey 204-53
II1 Aesopi Lebensbeschreibung 253-75
[Claude Gaspard Bachet de
Méziriac: <<Meziriacs Leb-
ensbeschreibung des Ae-
sopi>>].
Supral, VI, 11
v Dafl Aesopus und Lockman 275-80
eine Person sey A reference to Thomas Er-
penius.
About Aesop see previous
Capitel.
\Y Von der Catholischen Phi- 281-301
losophie Infra 111, X111, I1I
VI Mich. Gottlieb Hanschius, 301-10
Diatriba de Enthusiasmo Pla- [Michael Gottlieb Hansch].
tonico, 1716
VII IoannesIonsius, De Scriptori- 310-19
bus Historiae Philosophicae [Johannes Christophorus
libri IV [...] Cura Io. Christo- Dorn; Burckhard Gotthelf
phoriDornii. Cum praefatione Struve (1671-1738)].
B.G. Struvii Supral, I, VIL
VIII Leonardus Cozzandus, De 319-26
magisterio antiquorum Philos-
ophorum libri VI, 1684
IXSTUCK I Von der Atheistischen Phi- 327-80
losophie des Petri Pomponatii
II Jordani Bruni 380-406

Unschuld in puncto der Athe-
isterey

Vs accusation of atheism to
Bruno by Veyssiére La Croze
in 1711.

Infrall, XI, VI-VIL
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111 Jordani Bruni Abschiedsrede 406-36
Bruno in Wittenberg in 1588
(following the previous)
v Jordani Bruni Nolani De tri- 436-41
plici Minimo et Mensura [...] Supra 1, 111, IV.
libri V, 1591
A% Von des Ciceronis Philosophie 441-66
VI Sonderbare Epigrammata auf 466-78
etliche Philosophos
VII Anderer Zusatz zu dem Cata- 478-87
logo de Philosophia Stoica Supral, IV, VIL
VIII Anderer Zusatz zu dem de 487-91
Philosophia Pythagorica Supral, 11, VI; e I, IV, VIIL
X STUCK I Von denen sieben Weisen in 493-537
Griechenland Infra 11, X11, VIII; e III, XI-
JIRA
II Nachricht von dem Streite 537-71-79
der Philosophorum des funf- From p. 537 to p. 571 will
zehenden Saeculi iiber den find German translation of
Platonem und Aristotelemin Jean Boivin, Querelle de phi-
XV Saec. losophes de Quinziéme Siécle.
Dissertation historique, in
Histoire de I’Académie roy-
ale des inscriptions et belles-
lettres, Paris, 1717, vol. 2, pp.
775-91.
From p. 571 to p. 579 will find
a commentary to the text:
Urtheil von dem bif3her erze-
hlten Streite der Platonicorum
und Aristotelicorum.
111 Lutheri Urtheil von der Phi- 579-93
losophie
v Von der Philosophie des Me- 594-603
lanchthonis
A% Ad Virum Clarissimum, 603-15
Christoph. Augustum Heu-
mannum Epistola Ioannis
Christoph. Coleri Epistola,
qua memoria saecularis ad-
ventus Philippi Melanchthonis
[...] celebratur
VI Von des Harvei Widersachern 616-31

und Patronen

[William Harvey, De motu
cordis,1628].
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Vil G. C. Gebhardi Disp. de har- 632-34
monia coelorum Pythagori- “Pythagorica” appears only
ca, 1692 inthe index (after p. 657) and
notin the work’s title.
VIII De priscorum sapientum pla- 635-37
citis [...] ad Aloysio Pisau- [LuigiPesarO,AloysiusPisau—
rio, 1567 rius (1541-1586)].
IX Catalogus Scriptorum de philo- 637-50
sophia epicurea
X Epigrammata auf etliche 650-57
Philosophos
XISTUCK I Von der Philosophie deralten 659-97
Egyptier
II Philosophisches Ritsel, nebst 697-710
dessen dreifacher Auflésung Philosophical riddle (in ital-
ian in the text), whose so-
lution is atomistic vacuum.
Heumann’s divertissement
endswith Horace, Ars poetica,
S: “auditum [in orig.: spec-
tatum] admissi, risum tenea-
tis, amici?”.
111 Lobspriiche vom Aristotele ~ 711-17
v Eusebii Renaudoti Nachricht 717-86
und Urtheil von der Philoso- [Eusébe Renaudot (1646-
phie der Sineser 1720)].
A% Dialogus de transmigratione 787-92
animarum Pythagorica [...]
autore Ambrosio Rhodio,
1638
VI La Croze vom Atheismo Jor- 792-809
dani Bruni Supra 11, IX, IT-1I1.
VII Schutzschrift Jordani Bruni ~ 810-23
Following the previous.
XII STUCK I Acta Philosopharum, das ist, 825-75
Nachricht von der Philoso- Supral, V,IL
phie des Frauenzimmers
II Von dem Nahmen der Peri- 876-99
pateticorum
111 Catalogus Scriptorum de philo- 899-911
sophia Cynica
v Griindliche Nachrichtvonze- 912-21

hen falschlichalso genannten
Cynicis

145



ROBERTO BORDOLI

II1 Buch/Tomus Capitel Inhalt Seiten/Anmerkungen
A% De Platone caute legendo Io. 921-50
Baptistae Crispi Disputatio- [GiovanniBattista Crispo, De
num libri XXIII, 1594 ethnicis philosophis caute legen-
dis [...], Romae, 1594].
VI Ephraimi Gerhardi Introduc- 950-55
tio praeliminaris in Historiam Originally Dissertatio aca-
philosophicam, 1711 demica (Gerhard praeses, Sam-
uel Laurentius Puschmann
respondens) held in Jena in
1705; then published in 1711
in a slightly different title.
VII Gombervillaeus, La Doc- 956-57
trine des Moeurs, tirée de la Marin Le Roy de Gomber-
Philosophie des Stoiques, re- ville’s (1600-1674) work ti-
presentée en cent tableaux et tle, publishedin 1646, as seen
expliquée en cent Discourses in the II Buch index, is inap-
propriate: Doctrina moralis
Stoicorum.
The work is conceived for
young students and does not
mention Stoicism.
Supra 11, VII, VIL.
VIII Geflners Zusatz zu der Dis- 958-60
sertation von denen sieben Suprall,X,T;infraIll, XIIL, V.
‘Weisen
X Epitaphia Berithmter Philoso- 960-72
phorum It includes ancient, medieval
and modern philosopherslike
Francis Bacon e Descartes.
INDEX =
AUCTORUM
Register tiber =
die in diesem
andern Tomo
enthaltenen
Sachen
III Buch/Tomus Capitel Inhalt Seiten/Anmerkungen
XIISTUCK 1 Gerichtlicher Procefl der 3-23
Aristotelico-Scholasticorum
II Von des Gassendi Exercitationi- 23-48
bus paradoxicis
111 Fortsetzung von der Scholasti- 49-70
schen Philosophie Suprall, VIIL, V.
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v Von einer dem Aristoteli zu 70-7
Ehren geschlagenen Miinze
A% Iraenei Bibliophili Zusatz 77-85
zu der Nachricht in Actis Suprall, X, I; e II, XII, VIIL
Philos. T.1I, p. 501 et 958, von
dem Buche, die sieben Weise
genannt
VI Von einem erdichteten India- 85-8
nischen Philosopho,Nahmens Luigi Groto totally invented
Lyndorach an indian philosopher called
Lyndorach, strongly opposed
to marriage (see Barbara
Spaggiari, “«Sorgi Homer,
vien Petrarca, esci Marone.
I corrispondenti in versi di
Luigi Groto.” Italique. Poésie
italienne de la Renaissance 19
(2016): 247-62, p. 256 and
note 42).
VII Entwurf eines Martyrologii 88-109
Philosophici
VIII Anmerkungen zu Herrn Jo. 109-24
Alb. Fabricii Catalogo Stoi-
corum
IX De Philosophia Pauli Apostoli  124-49
Suprall, VIIL, VL.
X Ioannis Launoii liber de varia 149-58
Aristotelis in Academia Parisi- About Jean de Launoy and
ensi fortuna [ ...], 1720 others on Aristotle’s recep-
tion.
XIV STUCK I Von der Ionischen Philoso- 159-210
phie
II Moralis philosophiae Platonicae 210-41
Dispositio per Chrysostomum Indextitle (p.344): Beschreibung
Tauellum, 1536 Beschreibung der Platonischen Philosophie.
der Platonischen Philosophie
111 Nicolai Secuti, Gedanckenvon 241-49
des Platonis Seligkeit Especially about: Niccolo Se-
curo, Plato beatus, 1666.
v Von dem Lapide Philosopho- 249-61
rum
A% Lebensbeschreibung Galilaei 261-82

Galilaei

Infra 111, XV, I1I; 111, XV, VI-
1L 111, X VII, XII; 111, XVI-
11, VIL
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VI Nachricht von Gualteri Burlei 282-98
Historia Philosophica A more specific title is to be
found in the index (p. 344):
Vitae Philosophorum.
1l Liber de vita et moribus
philosophorum, anonymous,
was attributed to Walter Bur-
ley (XIV sec.).
VIL Thomae Burnetii Archaeologi- 298-341
ae Philosophicae [1692]
XV STUCK I Poéma vetus de vita et morte 345-74
Aristotelis
II Petride Abano Conciliator dif- 374-400
ferentiarum Philosophorum et Supra 11, VII, II1.
praecipue Medicorum, 1483
111 Fortsetzung der Lebensbe- 400-23
schreibung des Galilaei SupraIIl, XIV, V.
Infra 111, XV, VIII; 111, XVII,
XII; 111, X VIII, VII.
v Iordani Bruni Metaphysica ~ 424-33
About Bruno’s philosophy:
LI IV; 1, V, IV; 1, 1X, IV;
111, XV, IV.
About Bruno’s atheism: I, IX,
TI-11I; 11, X1, VI-VIL
A% Thomae Burnetii Lebenslauf 434-39
VI Guil. Morellii Tabula compen- 439-49
diosa de origine, successione, [Guillaume Morel (1505~
aetate et doctrina veterum 1564)].
philosophorum The workis a schoolbook pub-
lished in 1580.
VII Bibliothéque des philosophes 450-67
par H. Gautier, 1723 [Henri Gautier (1660-1737),
Bibliothéque des philoso-
phes, 1723 (voll. 1 e 2)-1724
(vol. 3)].
VIII Fernere Fortsetzung der Le- 467-84
bensbeschreibung des Galilaei Supra I11, XV, I11.
IX Zusatzzu dem Catalogo scrip- 485-94
torum de philosophia veterum Supra 11, VIIL, L.
in Oriente barbarorum
XVISTUCK I Von den Therapeutis, Jidi- 503-29
schen philosophis in Egypten
11 Lebensbeschreibung Petri 529-86

Abaelardi
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111 Nachricht von der ersten 586-92
Teutschen Logic Infra I11, XVIL, V.
v Von dem Titel Magister 592-630
Philosophiae
\% Histoire de la philosophie 630-31
payenne, 1724 [Jean Levesque de Bourigny
(1692-1785)].
The contenti is more theolog-
ical-metaphysical and ethno-
graphic than historical.
VI De philosophiae apud Roma- 631-41
nos initio et progressu Paganini Paganino Gaudenzi (1595-
Gaudentii Volumen, 1643 1649) Swiss Calvinist con-
verted to Roman Catholicism,
yeta defender of modern phi-
losophy and Galileo Galilei.
The work was published in
Pisa (where he taught) and
celebrates Lucretiusatomism.
VII Fragmenta MSStaaus der His- 641-59
torie Samuelis Pufendorfii Infra 111, X VI, VIIL
XVIISTUCK 1 Lebensbeschreibung des The- 661-81
ophrasti
II Von des Theophrasti Charac- 681-94
teribus ethicis
111 Von des Ciceronis Paradoxis 694-711
Stoicis
v Dissertatio de aetate Pota- 711-4S
monis Alexandrini eclectico- Aletter by Jacob Hase (1691
rum philosophorum principis  1723) to Heumann.
\% Nachricht von Ortholph 745-55
Fuchspergers schon A. 1533 [Ortolf Fuchsberger (1490-
ferfertigten Teutschen Logic 1541), Dialectica, 1533].
About logic, supra III, X VI,
II1.
VI Epitaphia berithmter Philoso- 755-69
phorum
VII Fragmenta MSSta aus der Hi- 770-89
storie Sam. Pufendorfii SupraIll, XVI, VIL
VIII Dan. Heinsii Peplus Graeco- 789-91

rum epigrammatum, in quo
omnes celebriores Graeciae
Philosophi, encomia eorum, vi-
ta et opiniones, recensentur aut
exponuntur
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X Bartholdi Feindes Schaubith- 791-92
ne der fiithrnehmsten [Barthold Feind (1678-
Weltweisen und deren Ge- 1721)].
sellschaften von Anfange der
Welt bif8 auf gegenwirtige
Zeiten [1702]
X Henningi Wittenii Compen- 792-93
dium Historiae Philosophicae [Henning Witte (1634-
1696)].
Preface to Memoriae philoso-
phorum, Oratorum, Poetarum,
Historicorum, et Philologorum
[...], Francofurti, 1677,
consistinginabriefhistory of
philosophy (40 pp.).
XI Theophili Galei Historia Phil- 793-802
osophica [Theophilus Gale, Philoso-
phia generalis, Londini,
1676].
XII Anmerkungen zu des Galilaei 803-14
Lebensbeschreibung Supra 111, X1V, V; 111, XV,
111; 111, XV, VIIL Infra 111,
XVIII, VII.
XVIISTUCK I Nachlese von dem Ingenio 817-57
Philosophico The Capitel is a continuation
of Einleitung, I, IV, L.
11 Von des Ioannis Scoti Erige- 858-900
naein fiinfBiicher verfasseten
Physiologia
111 Zusatz zu des Herrn Fabricii 900-11
Catalogo Platonicorum
v Von der Secte der Elpisti- 911-20
corum About Elpistic sect wrote Ja-
kob Brucker, and Iohannes
Christianus Leuschaerus
[Leuschner]: De secta Elpisti-
corumvariorum opuscula [...],
Lipsiae, 1755 (that includes
the Heumann’s Disquisitio).
A% Tituli honorarii Scholasti- 921-29
corum et alia Scriptorum
cognomina in Catalogum or-
dine Alphabetico relata aIac.
Thomasio
VI Vorschlag zu einem Wercke 930-37

unter dem Titel: Fragmenta
Historiae Philosophicae
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VII Anmerkung von dem Gali- 938

laco Supra 111, XIV, V; I11, XV, I1I;
111, XV, VIIL

VIII Philosophiae naturalis adver- 939-48
sus Aristotelem libri XII [...] a Sébastien Basson vs Aristotle
Sebastiano Bassone for the atomistic theory.

IX Nachrichtvon Samuele Pufen- 949-57
dorfio
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